Introduction the public accession in Jerusalem of the fifth caliph, muʿāwiya b. abī sufyān, is unique among early islamic ceremonies of accession because of the existence of a near-eyewitness account of events. an anonymous syriac fragment, now known as the Maronite Chronicle, explains that, having been "made king" by the "arab nomads," muʿāwiya went up to golgotha, where a complex of christian churches stood. there, he sat down and prayed, before setting out for gethsemane, outside the east wall of the city, where he visited the church of the tomb of mary, and prayed. a separate report states that "in July of the same year" the "emirs and many arab nomads gathered." they "proffered their right hand" to muʿāwiya. an order went out that he should be "proclaimed king in all the villages and cities of his dominion;" their inhabitants were ordered to "make invocations and acclamations to him." coins were struck that lacked the cross that had been a feature of roman coinage. muʿāwiya chose not to wear a crown, unlike "other kings in the world."1 For the historian familiar with the early islamic historical tradition, at least some of this is unsurprizing. nonetheless, it is important, because no islamic historical text took its extant form as early as the Maronite Chronicle, and so the chronicle confirms many aspects of islamic ceremonial which are andrew marsham otherwise only firmly attested about a century later. the proffering of the right hand was a standard gesture of allegiance throughout the ancient and late antique near east, and it found its islamic corollary in the bayʿa, 'the pledge of allegiance', which was contracted by a handclasp (ṣafqa)-as in a commercial sale, to which the term bayʿa is related. in early islamic thought, this "sale" or contract expressed the covenant between man and god, first concluded between god and adam at creation.2 the promulgation of the accession of the caliph throughout his dominions is also familiar.3 the striking of coins for an accession is known from later accession rituals;4 a case has been made that extant gold "arab-Byzantine" coins, which have been modified so that they lack a cross may be related to muʿāwiya's accession.5
whereas an historian who knew only the later islamic tradition would be unsurprized by much of the account, they might find the visits to golgotha and gethsemane a little more remarkable. there appears to be one precedent: following his triumphal entry into Jerusalem, which is usually dated to 637 or 638, the second caliph, ʿumar b. al-Khaṭṭāb, is said to have chosen to pray outside the church of the holy sepulchre, which was adjacent to golgotha and inside the church of mary. however, there are serious problems with this material, which may indicate that it was retrospectively connected with ʿumar.6 if it is accepted that the account of muʿawiya's actions is based in fact-and there are good reasons to believe that it is-then this is an important insight into a particular moment in the history of the political culture of early islam, which may help to contextualize the more tenuous evidence about ʿumar's actions.
of course, accounts of ceremonial, like all literary historical evidence, are composed with a purpose-very often a polemical one. in this case, the
